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1 HASHEM spoke to Moses, saying, 2 “Send forth men, if you please, and let them spy out the
Land of Canaan that | give to the Children of Israel; one man each from his father's tribe
shall you send, every one a leader among them. "3 Moses sent them forth from the Wilderness
of Paran at HASHEM's command; they were all distinguished men; heads of the Children of Israel

were they.
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large section of the sidrah relates the story of the meraglim (spies).
Twelve men, one from each tribe, went to assess Eretz Yisrael
prior to klal Yisrael's intended assault on it. The outcome is well
known: ten of them returned with evil reports, and it was their infor-
mation which was accepted by a distraught nation. As a punishment
for not trusting in God to lead them to the Promised Land, the ten
spies were killed, and the rest of the nation were condemned to spend
a further thirty-eight years in the desert. During this time, all of the
adult males would die, leaving their children to inherit the land. Aftér
their punishment was announced, a band of repentant people at-
- tempted to enter the land: ‘ '

Y

They arose early in the morning and went up to the summit of the moun-
tain, saying, “We are here, and we will go up to the place which God de-
scribed, for we have sinned.” And Moshe said, “Why do you transgress the
word of God? It will not succeed. Do not go up, for God is not among you,
so that you shall not be smitten before your enenties. For the Amalekites
and the Canaanites are there before you, and you shall fall by the sword,
for you have turned aside from God, and God will not be with you.” They
insisted and went up to the summit of the mountain, but the Ark of the
Covenant of God and Mashe did not move from within the camp. The
Amalekites bore down and the Canaanites who live in that mountain, and
they smote them and crushed them to Charmah.

S
This episode begs two straightforward questions.-Firstly, why did
they wait until the next morning to begin their assault on the land?
Surely, once they had heard the decree against them, which had
prompted their teshuvah, they should then have attempted to enter
the land without delay. Secondly, and more impotrtantly, why was

(Bemidbar 14:40-45)
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their teshuvah unacceptable? The verse clearly states that they admit-

ted their sin (“for we have sinned”). Why was God not prepared to ac-

cept their repentance and allow them to enter the land?

/\

+

The evil report of the meraglim stirred deep-seated discontent within

the nation:

All the assembly lifted up their voice and cried, and the people wept all

All the assembly lifted up their voice and cried — this is as the verse says,
It cries out against Me, so I have hated it (Yirmeyahu 12:8). This cry

caused you to be hated.

(Bemidbar Rabbah 16:20)
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Underlying this is an expression of Yisrael's inherent holiness. .

We are accustomed to viewing the Jewish soul as essentially unde-
filable. When sin does occur, it is temporary and superficial and can
easily be eliminated by the process of teshuvah. The Jewish soul can be
compared to a white garment. If the garment becomes stained, the ap-
propriate cleansing procedure will restore it to its former glory. In-

deed, when a sinner cries out to God in repentance, these tears of

contrition “clean” away the sin, leaving the pure, undefiled soul.
This all applies in general circumstances, where the sin is of a
normal magnitude. However, in certain rare situations, the sin pene-

LMY DR RN SR IR YW Iy (?

trates deeply into the soul of the transgressor. A simple cleansing pro-
cess is inadequate to expunge this defect, just as rinsing a deeply
stained garment will not restore its previous appearance. We may sug-
gest that this happened to klal Yisrael after they heard the report of the
meraglim. This is expressed by the crying, which is mentioned by the

verses and expounded upon by the Midrash. The ko, the coarse, Taw
sound which they emitted, came from deep within them. This ex-
pressed the fact that they were profoundly affected by the reports

about Eretz Yisrael, and the evil which came in its wake had intensely
penetrated their inner beings. This explains the Midrashic interpreta-
tion: once the people cried in this uncontrolled manner, they were
hated, for they had distanced themselves greatly from God, allowing
the sin to pollute them completely.

The ordinary teshuvah process is insufficient to expunge sin of
this nature. It was simply too deeply rooted in their personalities. In-
deed, even crying out in repentance could not help them, for they had
defiled that avenue:

..and the people wept all that night.

(Bemidbar 14:1)
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" All of them were men of stature; the leaders of the
Children of Israel (Bamidbar 13:3).

he spies sent to the land of Israel are described by the Torah as
great men. Rashi explains DW/3K as referring to people of stature,
which indeed they were, until they sinned. Ramban explains that

they are listed in descending order, the more prominent ones being
mentioned first. Thus, four of the spies are determined as being
greater than Yehoshua. Forty days later these people became the great
sinners of Israel. They caused the nation to reject the land of Israel
and to rebel against Moshe. They even doubted God’s Omnipotence
as seen from their assessment of the feasibility of conquering the land
of Canaan. We cannot go up against them for they are stronger than
us. This statement of theirs refers to the Almighty (Bamidbar 13:31
see Rashi there). How did these great leaders of Israel fall so quickly?
What was their motive for denying and rebelling against everything
holy and dear to Israel?

>¥ Mesilas Yesharim points out the reason for their actions:

It was [their craving for honor] which [according to
Chazal] caused the spies to slander the land of Israel,
and thereby to bring the death penalty upon them-
selves and upon their entire generation. For they were
afraid that they would be deprived of their rank upon

A .

Chazal have shown us how the desire for kavod took some of the
greatest men in Israel and drove them into an abyss of no return. And
what honor did they crave? The honor of ‘being owniy Wy, leader in
charge of fifty people (see Baal HaTurim)’ Can the fear of losing the
status of a low-ranking official cause a sin of such magnitude?

The explanation is that when a person is caught up in the headlong
rush for honor, he does not and cannot assess the goal to which he is
heading nor the good that he is trampling upon. For the sake of the
'b_ig;gosition of owmn iy, they were willing to kill all of Israel.

Is Thed- i 250 o
X The Holy One seized Yeravam by his cloak and told
him, “Repent, and then [ and you and the son of Yishai
will stroll in the Garden of Eden.” He asked, “Who will
be first?”” [Hashem] replied, “The son of Yishai.”
“If so, I do not want it”’ (Sanhedrin 102a).

eravam was meritorious enough to enter Gan Eden and was urged

by God to repent and to reclaim the share of the World-to-Come
which was rightfully his. Not only was he to enter Gan Eden but
Hashem's declaration implied that indeed he, Yeravam, was to be the
more prominent of the two: I and you and the son of Yishai.”

- entering the land of Israel, in that others would be
appointed in their stead (Mesilas Yesharim 11).
lo ' -
What then prompted Yeravam to ask, “Who will come first?”

The answer is that Yeravam was so obsessed with his craving for
glory that he had to have his preeminence spelled out to him clearly
and was not satisfied with the mere knowledge thereof. Because he so
blatantly expressed his insatiable drive for honor and fame, he indeed -
became of lesser stature than David. His lust for honor was so
overpowering that he chose to forfeit his share in Gan Eden over an
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4 “magined slight to his honor. Indeed kavod, honor, has the ability to
' warp a man’s thinking, rendering him completely irrational.
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Hence God gives Moses instructions as to the

mposition of the mission (‘oné man to each trit.)e’.and s0
on). The option to send spies, He tells him, is still in your

hands, but if you decide to send them, send one man to each

tribe, each being a prince of his tribe. Had the spii?s gerfprmed
_their mission in this spirit, as emissaries engaged in a M}tzvah,

ey would have succeeded 1n their Thission and Temedied th
th reflected in the original request to spy out the

lack of fai

Land, -
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You find that one who acts as an_agent for _the purpose

of fulfilling a Mitzvah is exempted from the Mitzvah of
§}‘i:kkah. For there is no-one so beloved to God as such
agent, who is sent to do a Mitzvah and risks his very

life for the success of his mission—like the two messen-

gers whom Joshua, the son of Nun sent to Jericho

(Joshua, 2)—and whom our Rabbis identify as Pinchas

and Caleb—they exposed their lives, in o-der to achieve

their mission.

On this Midrash, we can ask the same question as we have
already raised, in connection with our opening Gemara: why
should the agent in the fulfilment of a Mitzvah be more beloved
by God than the originator of that Mi e

surface it would appear that the task of the agent is merely
mechanical and secondary, while the initiator is responsible for the

U
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of quite a common phenomenon:
the fulfilment of Mitzvoth with a urely- egoistic motivc. — tl.\e
enhancement of one's own spiritual assets. Such an_atmud.e is,
at base, one of taking, not of giving; and, as we have noticed,

This is an extreme illustration

the posture of taking_is shame-inducing, for a human being.

The shame of the blind man can only be removed by an .act gf
giving; the elevation of an individual or a nation can avoid this
kind of shame only if the motive of the Mitzvoth was_purel one
of love of God, of desire that His name should be exalted.m
the world, His justice exonerated. To the extent that any selfish
element is involved, any wish for personal aggrandisement: to that .
extent man feels shame when the greatness comes U n him. .He
is taking; his human self-respect suffers from a shadow of egotism.

intellectual and spiritual impetus that is the soul of the Mitzvah.

ad

In this, however, purity of motive is everything. Even the
Zulfilment of Mitzvoth can be converted into an egoistic, inward-
turned activity. It can become a rat-race Tike any other: a kind
of spiritual bank-balance, with its own methods of extortion and
self-seeking. A greed for Mitzvoth as numerical entities can be
generated—_:t'o the point of even injuring a rival for some disputed

Mitzvah, as in the incident recounted in the Gemara of the two

Priests who both wanted the Mitzvah of clearing away the ashes
from the altar: the rivalry reached such a pitch that one stabbed
the other to death—there, in the’ Temple—in his thirst for the

°{;‘-s_vi.lege.“
Now we can turn back to the Gemara with which began
—and to the preceding passage : e
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“The begin.ning of wisdom is fear of the Lord; good
understanding to everyone who does them: his praise

endures for ever.”'* It does not say, 1o everyone who
learns of them,” but “'to everyone who does them’’: to
those who perform the Mitzvoth, for their own sake,
but not to those who'perform them with ulterior motives
—as for these latter, it were better for them that they had
never been created.

. This, then, is the ideal of the fulfilment of Mitzvoth : the
t_:on'lplete self-lessness, the desire for God and His Mitzvoth, ‘for
their own sake’: and it cannot be better exemplified than in the
.case of one whose Mitzvoth are inspired solely by the desire that
through them, others may gain in increased closeness to God.

al@ This is the meaning, then, that the Gemara aiims to emphasise,
of the command to love God. The desire that should inspire man
in_his_fulfilment of God’s word should be quite free of the taint
of egoism; his love should be purely outward-turned, towards

God, directed simply and burningly to His glorification in<x
the world: to the recognition by all men of His. truth.

and justice. This is the genuine, self-less love that rejoices in
that is personal and, to some extent at least, secks recognition for
more difficult to attain, than the more normal expression of love
that others are brought to love. And, needless to add, this is far
its own virtue.

=N

This, too, is_the reason for the special favour in which God

holds the agent who is sent to fulfil a Mitzvah. He knows full
well that the Mitzvah is not ‘his,” in its origination, and inspiration;
he js merely performing the will of another, who will receive the
credit.  And yet he risks and exposes himself to all manner of
difficulties and dangers, in sheer devotion: this is the true love of
TPoR ‘v nk namo —the concentrated and disinterested desire that
God may be loved, that Mitzvoth may be performed, and that
others may be praised and exalted for their performance. This,
in the final analysis, is the only reliable gauge for the value of

any action: the oblivion of self that is achieved, the purity of

love for what is beyond the self.
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the incident.* Stay near the Ezel stone. 2] will shoot three arrows to
the side* of it, as though aiming at the target, 2and I will send [my]
boy to find the arrows. If I say to the boy, ‘Look, the arrows are on
this side of you!’,* be reassured and come, for all is well for you;
nothing [is amiss], as God lives. 2Byt if I say to the young man,
q,‘Look, the arrows are on the far side* of vou!’. then go, for God

¥ has sent you awav. '

Syffmary: -

» How could great men fall?
o Their greatness was the cause of their downfall.

s Israel = Land of humility, prerequisite for relationship.

Ry,

» Why was their Teshuva not accepted?
o They did not rectify their sin.
s "poym"

> Why did Hashem command them to send spies?
o Made them emissaries of the King. .
» Nullification of self.

» Lessons:
o Awareness of the danger of pride. )

o View our missions as constantly in process.
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